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Murray: Theology of What?

Theology Of What?

Brothe r Leo Murray , S.M.
Scene: Henrici 's restaura nt, Dayton , Ohio. Evening. Mom and Dad
on visit to their son
attendin g the Universi ty of Dayton . From Long Island, N.Y.
"What courses do you have this term, son?"
"Oh, Marketi ng 405 - Consum er Behavio r; Marketi ng 411 - Sales
Manage ment."
"Good. Very practica l courses ."
"But the one I find most interest ing is the Theolog y of Revolut
ion. Bro . Murray
teaches it."
"Theolo gy of what?"
Son proceed ed to narrate some of the highligh t topics covered in
the course.
"At one time you knew what priests and religious would do and
say but I can't follow
them anymor e. I guess the Brother knows what he's doing."
Dr. Ralph Templin , Ph.D., internat ionally known authori ty on
Ghandi an non-vio lence
concept s, now retired professo r of sociolog y, spoke on non-vio
lence as part of the
Religion in Life series on War and Peace. In the chit-cha t convers
ation prior to the talk,
he inquired of the topic which I taught. After hearing about
it he comme nted "If you
were teachin g at Miami Univers ity (Oxford , Ohio), you wouldn
't be permitt ed to teach
such a course. "
Memo of a Chairm an to the Chairm an of the Departm ent of Theolog
ical Studies : We
are reducin g the required credit hours in theolog y for Catholi c
student s from 12 to 6 and
we don't mind telling you why: the crap you guys teach
in the name of theolog y!
Murray 's Theolog y of Revolut ion is an exampl e of what we refer
to.

Genesis of an idea
Already in the early 1940's Dr. William Ferree, S.M., Ph.D., in his
doctora l disserta tion
at Catholi c Univers ity of America , insisted that the essentia l
meanin g of social justice
about which Pius XI wrote in Quadragesimo Anno was somethi
ng more than an act of
justice by an individu al toward others.
He insisted and gave evidenc e in his pamphl et summar izing his
thought , 1 Introdu ction
to Social Justice, that social justice was properl y an act of organiz
ed people which alone
could act directly upon the commo n good. It meant more than
the owner of a busines s
paying a just wage to his employ ees. It meant that owner organiz
ing other owners to
bring their commu nal act upon the problem of the just wage by
changin g the formal and
informa l instituti ons of t he particul ar business they were in"
By and large my memory of that pamphl et's receptio n found
no audienc e quite

Published by eCommons, 1970

1
97

University of Dayton Review, Vol. 7 [1970], No. 1, Art. 8
grasping what he wrote about much less practicing it in Catholic circles, at least. In a way
it seems strange now because the world was already painfully aware of Communist
Marxists in Russia effecting change via the power organized action accomplishes though
for a version of a common good issuing from Marxism.
Around 1950 a story goes which says that a retired constuction man came to Fr.
Ferree when he was Director of Mt. St. John (East Campus) and offered a substantial
sum of money to a worthy cause. Fr. Ferree told him to keep the money and use it to
reorganize the construction methods currently followed. The good man gasped and
hurriedly left wondering what was wrong with the good priest.
By and large most people will grasp a reality from action and experience rather than
through an intellectually developed work. Had Christians and people of good will effected
change of institutions many would have come to 'dig' what social justice was all about.
Sodality groups in Marianist schools and Catholic Action groups such as the YCS (Young
Christian Students) and the YCW (Young Christian Workers) had the terminology and
were seeking to apply it to the educational world as they experienced it but by and large
the effort did not change American life. Maybe because it was too much of a transplant
from continental Europe whereas American life will develop its own sui generis mode of
change effected by Christian leadership in social justice.
The first dynamic breakthrough for me in grasping the meaning of social justice came
in the summer of 1967. Some 24 Daytonians joined six other citizens in a trip to Chicago,
Illinois. Saul Alinsky, internationally famous theoretician and practioner in community
organization done in his own distinctive style, had come to Dayton in October 1966 to
lecture on what community organization was all about. He spoke at United Theological
Seminary sponsored by Malachi (a community adult education catalyst for education in
the widest sense of the world ). A seminar of some 10 weeks followed in which I served as
a consultant. The group upon finishing it concluded that Dayton must somehow act to
change the racial imbalance in its community which was outrightly unjust as is racism
anywhere.
The best we could come up with was a two week intensive training session by Saul
himself in Chicago the following summer. Off we went in June and after registering at the
downtown Wabash YMCA hotel we began 'classes' with him in the same building.
He likened us to a sort of 'national guard' in community organization which would
help a community to see what kind of action alone could effect solution to the problem
of racism - organized community effort under leadership from that community . The
more he detailed the concepts and illustrated from his experience how they worked the
more I began to see Ferreean theory in action. The 'workshop' was a sort of spark plug
for me which fused theory and action into one living reality. I could now say, 'So this is
what social justice is all about! '. Organize organizations to act as one free of political and
financial control in a community. Look for native leadership and train it.
Back to Dayton and to work with application of our insights. The black members of
the group formed their community organization and called it FORCE (Freedom,
Opportunity, Rights, Citizenship, Equality) which by its temporary separatism would
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encourage black leadership talent to develop and to provide the miracle in Dayton of a
people acquiring hope for development through their own resources and will. Needless to
say the press and political structure of the city missed that meaning immediately and still
do. We white members formed an assisting community organization - again free of any
political and financial control of the existing power units in the city - to FORCE and
called ourselves Force Associates. Mr. Jesse Gooding served as pro tem leader of FORCE.
Rev. Robert Sandman, United Church of Christ, was elected President of Force
Associates. I served on the Liason Committee and recieved some experience in this
manner.
The outcome is another story.
An effect on me was the burning conviction that well meaning Christians especially in
the much mentioned middle class for whom I worked as a teacher must somehow get the
message as to what social justice means and what must be done or things will become
fascist (law and order) or anarchic (blood in the streets).
But what?
Membership in a religious society and the teaching profession spelled out certain limits
already. Neither by talent nor personality was I a community organizer (Alinsky has a
70% dropout of candidates to his training center in Chicago, the Industrial Area
Foundation).
Breakthrough - Leslie Dewart in his book, Christianity and Revolution, 2 maintains
that Christians especially in Cuba were never trained in a mentality for change nor had
they any experience in bringing it about. They had the all too familiar easy way out
position-there is one enemy to humanity - Communism. Anyone who would propose
radical change must be a Communist. On guard and hunt them out before any damage is
done!
Result - a leader who knew how to make change happen and got busy doing it: Dr.
Fidel Castro, Ph.D . He carried the day because well meaning people didn't know how to
interpret the changes he proposed and which many poor seem to have accepted because
they had nothing to lose anyhow. The point to emphasize here is the total change he
effected. Cannot it be said that because Christians didn't do it via social justice Castro
would do it via Marxism?
Conclusion - could it happen in the USA? Is there an analagous situation righ t under
our noses and we don't grasp it? Are the disciples of 'Americanism' unwittingly
perpetuating built in injustices which will one day explode because no one is working at
changing the institutions long a part of American history?
One way to find out if there are any citizens sensitive to out situation - do something.
I proposed founding a course in the Department of Theological Studies which would
look at the reality of revolution in a theological way (the Ferreean concept of social
justice basica.lly) and see if the Lord of history isn't calling his people to hunger and thirst
for justice with a dynamism more effective and permanent thall any hating Marxists could
ever effect.
Theology has shifted away from a concern about the logic of its concepts and internal
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structure where theologians were more in love with logic than they were with God to
issues that concern all of humanity for after all they are God's people and He lives in
them and with them . This social dimension does not imply a neglect of individual
salvation but rather developmen t of the social dimension which rugged individualism in
the West comprehends so badly.
The Chairman, Dr. Mathew Kohmescher, S.M., STD, liked the idea and suggested that
it be organized as a proposal in the usual fashion for a new course in the Department.
Examination of it brought back the suggestion to go ahead and try it.
The first class of 40 members began with me in September 1968 to explore this field
of change even as it becomes radical change (change of one system by another) and to see
if such a daring relationship to the way things are is a sort of New Left Christianity or
totally outside of what Christianity seems to have always stood for - peace and reform.
Some of the questions facing us were 'Is there a connection between social justice and
revolution? Fr. Ferree insists that social justice means in his view the science of
management and the change it affects 'bloodlessly'. He studiously avoids the term
revolution so as to keep far away from the SDS and other romanticists who scream so
glowingly about the bloody revolution to come and the new millenium socialistic in
nature they promise.
What does a Christian do in a revolutionary situation? Is he not in a dilemna - called
to love and peace on the one hand yet faced with the fact that immediate action must be
taken to oppose injustice and violent action judged as the only thing left?
Paul VI on his Eucharistic trip to South America certainly directed the Catholic
community away from physical violence as a solution to liberation from tyranny on that
continent.
And, let's face it, what's the record of the Catholic Church as a community of power
about this question of change - what's simply middle class practice of Christianity and
what does the Gospel itself call believing people to do here and now?
What's to be thought of the veneration given by Colombian people to Camillo Torres
former priest, scholar in sociology, who in desperation laicized and joined the guerillas
only to be killed a few weeks later?

Development of the Idea to Date - January 1970
We started off with two basic sources: the Ferreean pamphlet material and the only
book Alinsky ever published, Reveille For Radicals. 3 Its' basic ideas are still sound but
need updating. Effort to get him to sit down long enough to re-edit it have failed. He's
essentially a man of action.
'Handouts' (student nickname for hektographed material by the teacher) of ideas and
news clippings, etc . pertinent to the topic filled in as content that term.
But the reaction was encouraging as far as the studen ts were concerned. A number of
them were active already in community work in Kentucky on weekends and holidays.
Others in Mexico. Others again were working in Bearings ( the organization founded to
help withdrawing priests and religious adjust to lay life).

https://ecommons.udayton.edu/udr/vol7/iss1/8
100

4

Murray: Theology of What?
An impression began in me which has grown steadily since - I was to be quite busy
keeping up to the class. I was the one being educated.
One memory illustrating this idea will never be forgotten. I had mentioned that a
graffito scrawled by Italian students on the rampage closing down 18 of the 23 Italian
state Universities was '3M' - Mao, Marx, Marcuse (Herbert Marcuse, American Marxist
professor in California). Moreover, I noted, the students fervently carried Chairman Mao's
sayings nicely done up in a little pocketsize red plastic binding.
One student said "Oh, you mean this" and held the very item I referred to!
Somehow he had gotten on Peking's English language mailing list in Cincinnati, Ohio,
back in 1960, enjoyed reading the stuff, was harassed by the postoffice at first, etc. but
kept with it. Catholic by religion, etc. Moreover he had annotated the book with
comments of his own.
Soon the students then and since have obliged me to start studying Marxism!
We not only survived the experiment but have since expanded it. Two courses were
asked for in January, 1969, and three in September, 1969 and 1970. Each one loaded to
capacity (50)
Now we use New Theology No.6, paperback,4 as basic as well as articles and other
essays on pertinent aspects of the problem.

Observations
a) the connection of theology and revolution
Aside from the fact that it takes a 15 week course, three times in a week, to
adequately comment on the idea, perhaps a few important observations might be made.
There is no Christian revolution meaning a physical uprising. The 'revolution' the first
Christians brought to the Roman empire was really one - a new way of life that was
going to displace th e one now lived. But the change came about in a way which seemed to
say that the Christian community had a transforming power which the military and
political might of Rome couldn't match. Christians made a new world in the way unique
to their way of life.
But confusion seems to have fallen in historically between the new wine of the Gospel
and the cultural application of Christianity in Europe and other continents. Some authors
would argue that in retrospect the alliance of the Church with Constantine and the sta te
in the long run paralyzed the Church of its evangelical efficacy and caused too many to
conceive of the status quo as being the Gospel.
Vatican II called the Catholic community back to renewal of Christian life by the
norm of the Gospel. I am beginning to wonder if Christians in 1964 really were aware of
what this 'call' of the Lord could mean were Christianity to be really evangelical in its
vitality.
For one thing traditional institutions of human origin would necessarily collapse in
order to give way to new ones which would allow God's people to become the living
community ruled by love and peace which the human race dreams about but can't find
the way to achieve.
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This relationship places emphasis on hope in Christian life though in fact many
Christians have never quite known any meaning of it other than personal salvation. Could
it not also apply to hope now in the temporal dimension of the Kingdom of God? Is this
not the theological interpretation of the black community's struggle for development out
of the cultural, social and economic prison white people have confined them in? Two
European theologians write in this vein - J urgen Moltmann and Johannes Metz. 5
The Black Manifest0 6 has forced the Church to consider an application of the doctrine
of original sin which it never seemed to see nor be able to proceed to social action beyond
memorizing the term - the whole community of the Church called on to make reparation
for its sin of omission over the years.
The question of theology and revolution invariably involves the question of the use of
force and power.
Are they intrinsically evil? Hardly. Karl Rahner writes of power and force along three
basic ideas:
(1) power and physical force are gifts of God
(2) both are an expression of his power
(3) they can reflect God in the world 7
Catholic Bishops of South America have contributed a working definition of
revolution as "Revolutions are and have been part of the evolution of the world. Nor is
this suprising. All the constitu tions in force today originated at a time more or less distant
from a revolution, that is to say, from a break with some system that no longer ensured
the common good, and the establishment of a new order more likely to bring it about. All
revolutions are not necessarily good ... Yet history shows th at some revolutions have
been necessary, that they have abandoned their original opposition to religion, and have
produced good fruits. There is no longer any dispute about the French Revolution of
1789, which made possible the declara tion of human rights (cf. Pacem in Terris ,
11-27).,,8
So revolution is a break with some system that no longer ensured the common good
and establishes a new one more likely to bring it about.
Theologian Milan Opocensky sees St. John's counsel " Perfect love banishes fear" 1 In.
4:18 as meaning "It is a commandment of love which urges us to go out of our church
buildings into the arena of the world to engage in the process of humanization even
though this may be painful. ,,9
To the question 'What is the place of the Christian in a revolutionary situation?' he
replies: "Perhaps we can understand by looking at St. Paul who said 'I have not yet
reac hed perfection; all I can say is this, forgetting what is behind me , and reaching out for
that which lies ahead, I press toward the goal.' Phil. 3: 14. That is, a Christian lives his life
between 'not yet' which is to come and 'now' which is the present moment. And a
Christian who lives between 'Not yet' and 'now' can, perh aps, be open to the future. As
Christians, we know very well the tremendous gap between what we have been called to
and what we are. But, by an attitude which is directed toward the future (a revolutionary
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attitude), a Christian's presence and existence in the world can be a tremendous catalyst
in unleashing and using new creative forces.,,10
"But, we mus t also state that every revolution - even the best and noblest revolution
- is danger of becoming ideological and rigid. It may happen, as it has happened very
often in history, that revolutionary zeal becomes deadly bureaucracy. There is a real
danger that the original humanistic content of a revolutionary program will be lost, and
that the revolution will be tired; that it may even 'eat up its own children'. These are
exactly the reasons why a Christian should participate in revolutionary happenings and
why he should be able, because he is involved and has that moral right, to put a radical
question mark over all revolutionary efforts.,,1]
Rev. Opocensky speaks from the reality of Czechoslovakia where he lives and teaches.
Further inquiry reveals that other Christians see the question of change and the means
of effecting it quite differently such as the pacifists and disciples of non-violence whose
most outstanding exponen t on the American scene was Dr. Martin Lu ther King, Jr.
Interestingly Rahner sees the intransigent pacifist as a greater threat to peace than a
person who recognizes the reality of force (he calls it a fundamental force in our
existence, a process of salvation or perdition). 12 Refusal to responsibly manage such a real
factor unwittingly creates a frankenstein that will turn on man and devour him because
undirected.
Dr. Carl Braaten writes" 'There is a very practical reason why we as Christians need a
theology of revolution. Without it we will be at a total loss about what to do for the rest
of the century."l 3
The question of a responsible use of force and power becomes involved with an
attitude toward change and history. Theology has a part in shaping that attitude.
If man is to be seen and emphasized in terms of the sinner expelled from paradise then
a sort of passive response to change should follow because he now must suffer the
consequence of h is disobedience and the evils resulting. Adjustment is seen as the key
word to change and history. Patient suffering and atonement become the spirit of life
with a pronounced emphasis on the afterlife in paradise where perfection and beatitude
alone will be found. Man's unworthiness and sinfulness get heavy accent. Fear of God is
in place, etc. 14
Or one can see man as the one called into partnership with God who is to increase and
multiply, cultivate the earth and be sovereign over it.1 5 The Gospel seems to carry this
positive sense of stewardship and accountability.1 6 Again there would flow from this
emphasis a whole new way of responding to the problem of change and history - make
change happen because you are the steward responsible of how things will go. Shape
history in order to render an account of a multiplied investment!
The problem comes in, it seems to me, to think of conflict as purposeful and becoming
directors of history rather than seeing life as a process of sweetness and brotherhood teas
at most.
Reality and psychology argue to the contrary. It will be done in what can be called
planned conflict which paradoxically brings about reconciliation if directed and managed.
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But change involves the emotion of fear and people do the most unbelievable things
under its influence. Organization of people and organizations means a struggle of life and
death. Here one studies the nature of power and the way people act who have it and
those who don't.
But do we Christians train our youth with this dynamic and challenging outlook on
history and change? I think it can be said that youth reject what passes for virtue in
adults but come alive to the real thing when it is dynamically lived.
Christians by their vocation are to be involved in the making of a better world for
motives unique to their vision by revelation (faith) - the formation of the Kingdom of
God both here on earth and in heaven. It is by this effort at developing the new
brotherhood of man in the Lord of history that His people will be judged about entry or
exclusion to the eternal dimension of it. 1 7
Christians following non-violence are willing to suffer the torment and pain inflicted
by the enemy who is trapped by fear, hate and blindness in order to liberate him from
this internal prison and to lead him to the freedom found in love and peace . To realize
this service by the power of Faith and Sacrament becomes the challenge of Christian life
- and the need of institutional church with its priesthood and sacraments.
Others will be moved by a sense of justice and will battle in good conscience, believing
that a man has the right of self-defense, regretting that the sinful condition of man
requires such physical conflict and even death if necessary.
Others again will see the matter of confining evil and evil people as a religious crusade
- God will it!
Pluralism seems to me to be the characteristic of Christian life about the question of
change and force as man solves the problems of life .
The Conference of Church and Society, Geneva, Switzerland, 1966, saw three basic
convergences of Christian theologians on this question :
1) revolution has come to the center of thinking in Christian social ethics instead
of being on the periphery where the only response was to demonize revolution
2) Christians now understand change in its modern sense instead of looking upon
life in the old 'established orders' of tradition .
3) the Church will change the world by the dynamism of a biblical perspective the eschaton, hope, the Kingdom of God here and now as well as in eternity,1 8
The relation of theology to revolution has been summarized by Paul Weber, SJ, from
the writings of men like Richard Schaull, Johann Metz, SJ, Jose Aldunate, SJ, and others:
a. God works in history and gives it meaning. Christianity destroyed the cyclical,
sacral concept of history and replaced it with a linear concept. The world has
direction and a goal. The parousia.
b. Existant structures can themselves be forms of violence which will be ch anged
by power through conflict - even violence - by men of good will. The situation
is not one between a peaceful one and a threatening violent one.
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c.
d.
e.
f.

Violence is not intrinsically immoral.
The will to violence lies in the consent of the people themselves, the oppressed.
Christianity furnishes the best, the most faith-ful, the most humane cause.
Christianity both teaches its people to love and empowers them to do so. In a
revolutionary situation this could mean a corps of people who could save the
revolution from eating its own children because the Christian loves the oppressor
and seeks his conversion . People can thus avoid the trap of establishing a new
kind of hate and tyranny.1 9

b) student reaction
The most frequently heard word in student reaction is 'it's relevant' meaning that
somehow it hel ps them understand a bit better a reality in life - SDS on one hand
moving about on campus and in the TV news; black students and their revolutionary
language; news and magazine treatment of the subject on the other.
Generally I would say that most everyone is wary that theology has anything to say at
all about such a subject. The more avante garde student wants the theology eliminated
altogether as though it were polluting a sacred topic. This phenomenon is rather
persistent and greatly puzzled me at first.
For example: I was trying to make the point that there were two kinds of revolutions:
1. God's revolution and 2. man's revolution (originating with him and solely in the
context of human thought such as Marxism). A girl ran up to the board and erased the
line 'God's revolution' leaving only the second one! Two young men at the end of the
lecture in serious conversation asked me to leave out the God stuff because it spoils the
whole thing. Use some other term if 1 must (1 had hinted that it was a theology course) . 1
suggested the term 'theological revolution' and they thought this was better.
Dialogue abou t this problem revealed that they felt that if one is to say that a
Christian responds to the call of the Lord of history to make history after the divine plan
or will one degrades man and infers that he is incapable of doing anything himself but
must be told what to think and what to do.
The majority of the enrollees are middle class students intrigued by the title of the
course and by wh at they have heard from students who have taken the course.
The following unasked for com men t was written at the end of the final exam, Dec. 16,
1969:
"Dear Brother,
I would like to take time out to express my thoughts upon our course. When 1
first came to class in Sept. I couldn't give a damn about a revolution or anything
about one. Through the course of our study and discussion I was able to take an
interest in such a topic as well as formulate my personal outlook to follow for the
future. I place d the knowledge I learned into my term paper in which I felt I
expressed my sincere thoughts I gained by this course.
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I would like to thank you for presenting such an interesting course in the
manner in which you did.
Sincerely Yours,
D - M-"

The author is a young Pittsburgher, business major who speaks with the bluntness and
accent of that spot of the country.

les cheveux longes - do any attend?
A few come. At first it turned out that they did better to be a group on directed
readings. They had an advanced knowledge about revolution and generally assumed it is
ridiculous to even suggest that theology has anything to do with it. If more Groppis and
Valiquettes 20 would be active they might be convinced.
Sometimes the total deal arrives: dress and language. Fellow colleagues may have
noticed a sexually obscene word on alley doors as they backed the car out to come to the
refined groves of academe but I brace myself to ignore the same as a term of
communication about the system!
A very encouraging response is the desire of black students to register. The verdict of
one young black female student in the past term (1969 Fall) was that it is good to see
whites finally catching on to the way things are. However interesting it is to read how
white people are 'radicalizing' (i.e. seeing things in their root condition) it was of only
passing interest to her.
For this coming term black students will be invited to study from the paperback,
Black Theology and Black Power by James Cone. 2 Oa They need to theologically work
their way out of the maelstrom of revolution and violence which they know only too
well, sort of in the opposite direction to whites working their way into the problem of
force as the last resort.
A goodly number of white students have appreciated Soul on Ice by Eldridge Cleaver.
Many have stated that it should be compulsory reading for whites.
Comments by business and engineering majors point out the need of interdisciplinary
work in the undergraduates' education. One young man, a term away from graduation in
electrical engineering, had been thinking of leaving that field and getting into the area of
social sciences. He asked for an opinion on this idea. 'Stay with your science' was the
comment given - the power of the competent scientist coupled to social change will
make a better world than will the playacting of the SDS. He got an interview with a
professional electrical engineer, a Ph.D., and did come to see that his profession could
have this social dimension although he never hears of such in his engineering training.
Other students now graduated have mentioned the course to new friends who teach in
colleges elsewhere. They have written back for bibliography and the like because there is
the interest in opening such a course.
In regard to the reluctance of many students to see God in the problem of struggle for
justice even if by revolution, the news column of a young Jewish journalist might give an
insight into the mentality involved. He wrote:
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" 'Religion, in terms of churches and synagogues and collars and robes and wine
and organ music, is looking less and less like an avenue of hope for suffering
humanity and more and more like another institution of the establishment.
Religions own too much property. They are administered by old men and differ
little from education or government as a force for progress."
" 'All over the country there are adolescents at work for Unitarian churches
and Reformed temples [Jewish J. They open coffeehouses and tape radio
broadcasts and make alive and unique a new kind of personal deity, a God
not of fire and wrath living in a distant, white heaven , but rather a God
expressed as man and as love.
WE CAN PROMISE a rich new spiritual life, with elements of a new
mysticism and a transcendent love to any who has the capacity for love. To
us, either you love God or God is not for you.' "
" ' ... The only God in whom I can believe is a God of touch, a God in man
contacting man. For there is nowhere anything so holy as that love that
reaches out across the chasm from person to person and in an instant
extinguishes the self-consuming fire that burns in the empty heart.' ,,21
For historical reasons - reaction against Arius - Christ's divinity has been emphasized
over the past centuries. Unwittingly we may have made Him remote who came and
identified with the human condition in order to fulfill the very wish so simply expressed
by the young Jewish writer quoted above.
This is the Issue behind the conflict over the new religion texts used in Catholic
schools with such endearing titles as 'Christ My Brother' - an objection was placed
against such familiarity because it would lessen the proper respect and fear a Christian
ough t to have for Christ who is our God after all!

c) Class and course procedures

New Theology No.6 serves as a base for personal reading and subject to mid-term and
final exam to establish understanding of the points made by the authors. It is a collection
of articles, speeches, etc. by theologians covering the entire spectrum of the subject:
violence to pacifism , the pros and cons for Christian participation in revolu tion.
These articles are reviewed in class. They mayor may not be analyzed in writing both approaches are being tried. Those selected for this type of analysis:
1. From Anxie ty to Responsibility: The Shifting Focus of Theological Reflection
Thomas Ogletree
2. A Christian Looks at Revolution
George Celestin, O.P.
3. Ecumenical T heology of Revolution
J. M. Lochman
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4. Christian Faith as Scandal in a Technocratic World
Richard Schaull
5. The Foundation and Meaning of Christian Pacifism
Hans-Werner Bartsch
6. Vietnam: Crisis of Conscience
Robert McAfee Brown
7. Martin Luther King - Unsung Theologian
Herbert Warren Richardson
Points for analysis were offered the students for each article.
The class time was also given for analysis of 'handouts' about recent events or newly
published material allied to our study.
Such, for example, would be the article in Nat. Cath . Reporter by Jonathan Eisen on
the cultural revolution already a fact by the rock musicians and singers.22 He is the
author of the recent book of essays, The Age of Rock. 23
The work schedule goes thus:

1. two tests: mid - term
final

2. book reports
2 which follow specified norms of development:
a) data - author, publisher, year, # of pages, table of contents, titles
b) main message of the book with some quotes on it
c) secondary points of the author with some quotes illustrating his style of
expression, wit, etc.
d) your evaluation of the book and comments
3. a term paper on the topic: The Ideal Response of the Christian to a
Revolutionary Situation
In regard to this item I've since learned to allow substitution of 'Humanist'
for Christian since some students, Catholic canonically, requested this usage
saying I am a Catholic no longer.
I have accepted this within a context of 'pre-catechesis' instead of catechesis
as it were, since theologically that's where some youths are in fact .
This term paper turned out to have more meaning for the student than was originally
anticipated. The student sought to organize his knowledge around the idea and for the
first time for many accepted or rejected the ideas offered.
It is a course that lends itself to Pass-Fail rather than grades. Some students got some
ideas and some understanding and were happy for that but were riled with a low grade
coming on yet to certify their predicament!
Movies are used when they can be reasonably rented in terms of cost. e.g. the campus
project, Religion in Life, contacted the sole distributor of the 35mm. print of The Battle
of Algiers. His renting price per showing for a paying audience - $350.00. If for class use
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and no charge it is $125.
Associated Films in New York, a non-profit organization has excellent documentaries
and feature films but a rather stiff prices for classes.
In class we start out by reading a speech of Max Rafferty, Superin tenden t of
Education in California, entitled An American Pleads 'Not Guilty'.
Groups of 6 exchange reaction to the 7 points he makes and a secretary later reports
the group's thinking. Rafferty says (he develops each point):
(1) It's not my fault as an American that there is mass starvation in Asia
(2) Neither do I blame myself or my country for the ghastly civilian suffering in
the Viet Nam ordeal.
(3) I don't feel guilty either about the mounting crime in our big cities because I'm
not committing any of it.
(4) I'm not guilty of racial discrimination nor of the tragedies which spring from it.
(5) I'm not responsible for the dirty novels, the perverted stage plays, and the
filthy movies of today, because I don't patronize them.
(6) I'm not guilty of neglecting my children, and neither are you.
(7) Finally, America is not guilty of all the things the crepe hangers are accusing
her of.
A remark often coming from the students is "This sounds just like my parents".
Once all the groups report in and the ideas are on the board (later hektographed for
each member of the class) questions, remarks, and challenges are commenced about the
author's views.
The article serves as a handy means of establishing the class's social sensitivity and
especially whether the concept of corporate responsibility and guilt means anything to
them. The majority do see the fallacy in much of Rafferty's exclamations. A few stick by
him to the end.
Once the class has worked out their reflection on the article, I suggest the Ferree
concept of Social Justice as a solution with the proviso that they are free to challenge it if
they think it doesn't apply.
A rather common reaction of the classes to this understanding of change by trained
management administrators is disbelief that business will in fact add welfare of people
both in the business and in the community to profit as goals of the company's operation.
God calls his people to pull down 'idolatries' which people so readily build and enslave
themselves in the monster they adore. Revolution in a biblical sense means, it seems to
me, training young Christians to first see the idolatries men make for themselves and then
show them how to liberate all men from the tyranny that ensues.
Conflict with human selfishness is always a fight and rather gory in fact. Power is
taken and not freely given by those possessing it.

Conclusion
Not too many years ago the parents of those students in my class that attended the
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University here were quite sincere in paying their respects to the Mother of God on
campus by carrying her statue of Fatima in procession and crowning it with flowers . This
was Marian piety in their age and their mode of faith.
Somehow I have the feeling that their sons and daughters on the same campus could
see this wonderful Woman as she who cried out in recognition of God as:
He has put down the mighty from their seat
and has exalted the humble
The hungry he has filled with good things
and the rich he has sent away empty24
And they wonder why people don't hear her words literally as they look at the society
and world of the adults and see institutions seating the mighty in evil, letting the hungry
go hungry and the rich fuller than ever.
But then this takes us back to theology again - what do you understand revelation to
mean? Does Christ cry out to white society through the anger of the black community?
Does he speak through the poor organizing to get a hearing and action?
Perhaps there is a place for a theology of revolution in the curriculum.
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